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M. B. Czechowski’s Significance for the
Growth and Development of Seventh-day
Adventist Mission

In September of 1851, when Michael and Marie Virginie Czechowski first
arrived in the United States, Seventh-day Adventist mission had reached a
critical stage in its development. Some of the two hundred believers were
just then beginning to realize that their view of mission had been too narrow, its scope too limited. Convinced that the world had rejected the first
and the second angel’s message, and expecting Christ to “return from the
wedding” any moment, the early Seventh-day Adventists had found their
mission in laboring only with those who had been part of the Millerite
movement. James White felt that the third angel’s message was only for
those in the Laodicean church.
No attempt was made, therefore, to reach out to those Christians who
had not been in the Great Advent Movement, let alone to unbelievers.
Reports from fellow Adventists that unbelievers were still being converted after October of 1844 were received with great skepticism. On one occasion, at least, a person was not even permitted to hear the Seventh-day
Adventist message because he had not been in the 1844 movement. What
good would it do a person who stands outside the ark to hear the message
of salvation after the Lord himself had already shut the door? That is how
those pioneers understood their situation and that of the world: In 1844
the door of mercy was shut; “no more sinners would be converted” (White
1958:74). Not until that view had changed could a mission develop that
would encompass the whole world.
The first step in this change came about in September of 1851, mainly
because of three factors. First, the Lord did not come as quickly as the
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believers had expected. Second, Ellen White received visions emphasizing
that Christ’s work had not been finished yet. Third, there were a number
of spontaneous conversions of people to the Seventh-day Adventist message who had had no previous contact with the Millerite movement.
Until the late 1840s, Ellen White herself was firmly convinced that the
door of mercy was shut and that no more sinners would be converted
(1958:74). In 1849, however, as a result of a number of visions, she began to
change her view of the meaning of the shut door. On January 5, 1849, “at
the commencement of the holy Sabbath,” she saw that Jesus had not finished his work in the most holy place yet, that “Michael had not stood up,
and that the time of trouble, such as never was, had not yet commenced”
(1945:36). In another vision, received that same Sabbath afternoon, Ellen
White “‘saw an angel with a commission from Jesus, swiftly flying to the
four angels who had a work to do on the earth, . . . and crying with a
loud voice, ‘Hold! Hold! Hold! Hold! until the servants of God are sealed in
their foreheads.”’ When Ellen White asked her accompanying angel the
meaning of what she had heard, she was told that God was restraining
the powers because Jesus was pleading with the Father to allow him more
time (37, 38).
The clearest indication that the view of the shut door was too narrow and the scope of the Seventh-day Adventist mission was only to the
Laodicean church, came in a vision on Sabbath, March 24, 1849.
I was shown that the commandments of God and the testimony of Jesus relating to the shut door could not be separated, and that the time
for the commandments of God to shine out with all their importance,
and for God’s people to be tried on the Sabbath truth, was when the
door was opened in the most holy place in the heavenly sanctuary,
where the ark is, in which are contained the ten commandments. This
door was not opened until the mediation of Jesus was finished in the
holy place of the sanctuary in 1844. Then Jesus rose up and shut the
door of the holy place, and opened the door into the most holy, where
He now stands by the ark, and where the faith of Israel now reaches.
(White 1945:42)

Commenting on this new insight, Ellen White remarked later: “The
application of Revelation 3:7, 8, to the heavenly sanctuary and Christ’s
ministry was entirely new to me. I had never heard the idea advanced by
anyone. Now as the subject of the sanctuary is being clearly understood,
the application is seen in its force and beauty” (86).
It certainly did open up a whole new vista for SDA mission that would
include all “who have not heard and rejected the doctrine of the second advent” (45). In fact, that mission suddenly seemed so vast, so all embracing,
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that SDA believer at first could not accept these visions. That would mean,
after all, a further delay in the return of Christ. Ellen White was accused
even of putting off the day of the Advent. Reminiscing later about these
experiences of the late 1840s and early 1850s, Ellen White wrote: “Our
brethren could not understand this with our faith in the immediate appearing of Christ” (1958:74; see also 1945:24-42).
When Christ did not return immediately, as the believers had expected, the visions were gradually accepted and then gave rise to a new and
vigorous missionary movement that would soon spread over the whole
American continent. However, with the acceptance of the new missionary
vision a shift of emphasis would also take place from the proclamation of
the immediacy of the second advent to the preaching of the law and the
keeping of the Sabbath as the central issues in the final events on earth.
These became the very themes, therefore, of Seventh-day Adventist mission after the early 1850s.
The third factor that turned Adventists from their earlier theology of
the “shut door” and which really convinced them that God’s mission in
these last days was much wider than they first had realized, was a number
of spontaneous conversions of people to the Seventh-day Adventist message who had had no previous contact with the Millerite movement. The
first unofficial reports of such new converts are from 1850. In September of
1851, James White wrote in the Review and Herald that a number of people
had joined the church who had never even heard about the nearness of
the judgment and the return of Christ. Three months later, in December
of that year, G. W. Holt, a Seventh-day Adventist minister in New York,
wrote that in some places where a few months earlier “there was seemingly no sign of there being one child of God, they are now springing up”
(Neufeld 1966:924).
These sudden and unexpected accessions to the faith, together with the
visions Ellen White received, gave rise to a whole new concept of mission.
Whereas in April of 1851, James White, in an editorial in the Review and
Herald, wrote that the door was shut “to those who had heard the everlasting Gospel and rejected it,” and that the third angel’s message was “for
those in the Laodicean church.” However, on February 17, 1852, he gave a
different view of the shut door and consequently of the nature and goal of
Seventh-day Adventist mission.
[The closed door] represents an important event with which the
church is connected, that was to occur prior to our Lord’s return from
the wedding. That event shuts out none of the honest children of God,
neither those who have wickedly rejected the light of truth, and the
influence of the Holy Spirit. (94)
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This OPEN DOOR we teach, and invite those who have an ear, to
come to it and find salvation through Jesus Christ. There is an exceeding glory in the view that Jesus has OPENED THE DOOR into the
holiest of all. . . . If it be said that we are of the OPEN DOOR and seventh-day Sabbath theory, we shall not object, for this is our faith. (95)

This really meant the end of the first phase of SDA mission (1844-1851),
characterized by the concept of the shut door, and the beginning of a new
era of mission which “shuts out none” and which aims at all “who have an
ear to hear, to come . . . and find salvation in Jesus Christ.” One of the first
among these was Michael B. Czechowski, who joined the SDA Church at
a tent meeting in Findlay, Ohio, in the summer of 1857 about a year after
he had first heard James White and others preach “the glorious doctrine
of Christ’s speedy coming at a tent meeting in Perry’s Mills” (World’s Crisis
1864:11).
With undaunted zeal Czechowski began to devote himself to the work
of spreading the three angels’ messages. Since he had successfully pioneered the work of the American Baptist Home Mission Society among
the Canadian French in upstate New York (see Watchman and Reflector
1855), it was suggested that he should return there “and teach the present truth to his old and warm friends” (J. White 1858:176). A few months
later Czechowski could already report that his “former French Baptist
deacon and his wife were received as members of the true church of God”
(1858:95), that another “respectable French family, composed of eight
members, had been converted to the precious Sabbath of the Lord,” and
that “others are investigating” (Bourdeau 1858:94). When James White
visited Rouse’s Point, New York, later that same year, he reported that
“Bro. M. B. Czechowski and family were present, with several French
brethren who have embraced the Sabbath under his labors. Bro. C. is well,
and very active. He has a hard field of labor, . . . and has some success”
(J. White 1858a:45).
Even though Czechowski was “willing to spend and be spent in proclaiming this last saving truth” (1858:144), his real anguish was that the
third angel’s message be preached among all nations and peoples, especially those of Europe. As early as August 29, 1858, Czechowski wrote to
Ellen White:
Oh! how I would love to visit my native country across the big waters,
and tell them all about Jesus’ coming, and the glorious restitution, and
how they must keep the Commandments of God and the Faith of Jesus, and then they will be brought to that better land, that heavenly
country, and stand upon Mt. Zion, and upon the sea of glass, and have
the harps of God. (144)
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The issue remained uppermost in his mind. In conversations with
fellow laborers, in personal letters, in articles for the Review and Herald,
Czechowski tried to call the attention of the believers to the necessity of
spreading the three angels’ message in Europe, and to his own desire to
open up the work there. However, the church was in no mood to accept
that challenge; in fact the leaders strongly opposed it. Against their will,
and supported by a body of first-day Adventists, Czechowski sailed for
Europe on May 14, 1864, accompanied by his family and Annie Butler, his
secretary.
Since his pioneering work in Europe is one of Czechowski’s greatest
contributions to the growth and development of Seventh-day Adventist
mission it changed the church’s self-understanding and initiated a whole
new phase in mission the circumstances and factors that contributed to this
missionary venture deserve special attention. Some of these are cultural,
some theological; others are rather personal; however, through all of them
God has been at work to accomplish his mission. As some of the leaders
of the church who first opposed Czechowski, later declared: “We do not
doubt that the Spirit of God was impressing his mind. . . . We regard the
circumstances of this case as a wonderful call to us from the Providence of
God to send the present truth to Europe” (Unknown 1869:181).
A number of reasons stand out clearly why the church could not see
its mission to extend beyond North America in those days. How would
the believers be able to support such a venture? Towards the end of the
1850s, there were just over 1,500 believers scattered across the vastness of
the American continent east of the Mississippi. There was no organization
yet, no system for the financial support of missionaries. It was only in 1859
that the congregation at Battle Creek adopted a plan called “systematic benevolence” and began to publish the magazine Good Samaritan to promote
stewardship in the church.
Moreover, the spread of the message had barely begun at home. It
was only in the early 1860’s that a small company of believers had been
formed in California, who kept urging the brethren in Battle Creek to send
them a missionary. And only in 1868 did the first missionaries, John N.
Loughborough and Daniel T. Bourdeau, leave for California, three years
after the believers there had sent some gold even to lend more weight
to their requests for help. There were still vast areas between the East
and the West where the three angels’ message had never been preached.
Furthermore, the number of those who had never heard about the soon
coming of Christ or the Sabbath as the seal of God was increasing daily.
Between 1848 and 1857 over three million immigrants arrived in
the United States, mostly from Western and Northern Europe: Ireland,
Germany, England, and Scandinavia (see Carpenter 1927:45-63). These
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millions of immigrants became the great challenge of SDA mission, especially those living on the frontier. This factor greatly shaped the mood and
the mentality of the early Seventh-day Adventist Church. For while the
Millerite movement was basically found in the towns and the small cities
of the United States, the Seventh-day Adventist Church grew and developed as a frontier movement. It was a very rapidly growing movement.
Between 1855 and 1865, 3,000 people were added to the “little flock” of
believers. Another 2,000 members were added by 1870, making for a total
church membership of about 5,500. The ethos and values of the frontier
shaped the mood and mentality of the church and the scope and direction
of its mission. It was America-oriented, anti-city, highly pragmatic, little
interested in culture, social development, or learning, rather individualistic, with great emphasis on manual skills, the value of hardship, labor,
simplicity, economy, and (material) success. These factors account for the
particular strengths of the Seventh-day Adventist Church; they also prevented it, however, from seeing the wider scope of God’s mission.
The great significance of Czechowski to Seventh-day Adventist mission is that God used that cultured, learned, refined, and sensitive man
with his cosmopolitan outlook and world vision as an instrument to lift
his church beyond the limitations set by the frontier society and to point
it to the much wider scope of its mission. Czechowski was God’s special
gift to the church. As James White once put it, “Providence has placed him
with us. We will have a care for him” (1858b:48).
The church’s failure to recognize this special gift of God and to accept
its care not only led to great stagnation in mission. It also points to the
danger that the church faces, everywhere and at all times to become so
closely identified with a particular culture or society that it loses both its
prophetic calling and the worldwide scope of its mission.
This is obvious from another factor that prevented Seventh-day
Adventists from recognizing their mission as a mission to the whole
world, as Czechowski was suggesting. The years of the 1830s and after
are characterized by a strong nationalism that permeated every aspect of
life, including religion, the church, and theology. America became aware
of its own “manifest destiny” as a nation. All efforts were directed to fulfill
that national calling politically, socially, culturally, and religiously. One
powerful factor in this process was the Christianization of America, the
unification of the many by the belief in one God. Not until that mission
had been accomplished would it make sense to think of carrying the gospel to other parts of the world. As David Abeel formulated it so succinctly
in 1838: First convert America and enlist her in the cause of Christ; then
the conversion of the world is practicable and easy (1838:28).
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Most of these factors affected the church in a rather subtle, unconscious
way. Their force appears, however, in the theological reasons given for the
church’s lack of interest in expanding its work outside of North America
during this second phase of its mission (1852-1873). Though the immediacy of the return of Christ “from the wedding,” that was so characteristic of
the first phase of SDA mission (1844-1851) had lost some of its urgency in
the late 1850s, it was still believed that the work of Christ in the heavenly
sanctuary was finished and that he would return any moment. Babylon
was fallen (Rev 14:8), and plenty of signs indicated that the day of the end
was near, the judgment had come. God’s mission in the world was finished, except in the United States, where the final conflict would be decided. This was a commonly held view, not only among the Millerites, from
whom Seventh-day Adventists inherited it, but also among other religious
groups at the time (see Smith and Jamison 1961). America was God’s chosen nation, the people of his covenant. “All signs unite to show,” wrote
John W. Nevins in 1848, “that a new order of world history is at hand, and
that the way is to be prepared for it centrally in America” (Mercersburg
Review 1849:33).
When early in 1859 a reader asked the editor of the Review and Herald,
“Is the Third Angel’s Message being given, or to be given, except in the
United States?” Uriah Smith answered:
We have no information that the Third Message is at present being
proclaimed in any country besides our own. Analogy would lead us
to expect that the proclamation of this message would be co-extensive
with the first, though this might not perhaps be necessary to fulfill
Rev. x, 11, since our land is composed of people from almost any nation. (1859:87)

This argument was heard over and over again. The United States was
considered a representative of the whole world, the country where the last
day events would be decided, in fulfillment of Rev 13:11-17. Seventh-day
Adventists in those days frequently used the text, “this Gospel of the kingdom will be preached in all the world, and then the end will come” (Matt
24:14); however, to them this was not a commission that had to be accomplished still, but a promise that had already been realized and which was
presently being fulfilled.
The power of these cultural, social, and theological factors that prevented the church from seeing its mission as being worldwide is dramatically illustrated in the SDA leaders’ attitude towards Hannah More,
a missionary with the American Board of Missions working in Liberia.
During a furlough, in 1863, Hannah More embraced the SDA message.
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Three years later, because of her beliefs, she lost her position as superintendent of a mission orphanage in Cape Palmas, Liberia. She returned
to the United States, where she first joined the South Lancaster church
and later the group of believers at the church’s headquarters in Battle
Creek. There she offered her services as a teacher to return to Africa as an
Adventist missionary. She was completely repudiated for her view that
Adventists should send missionaries to Africa, or anywhere outside of
North America. Disappointed, hurt, and depressed, Hannah More left the
area to live with a former (non-Adventist) missionary. A few months later,
she died.
When Ellen White, who at that time was absent from Battle Creek,
heard about this tragedy, she sharply rebuked and criticized the leaders
of the church for their neglect, their shortsightedness, unbelief, and lack
of spirituality:
Already a great deal of time has been wasted, and angels bear to heaven the record of our neglect. Our sleepy and unconsecrated condition
has lost to us precious opportunities which God has sent us in the persons of those who were qualified to help us in our present need. Oh,
how much we need our Hannah More to aid us at this time in reaching
other nations! (1948:3:407)

In light of this mood and mentality that characterized the SDA Church
during the second phase of its mission (1852-1873), the significance of the
life and the work of Michael Czechowski stand out more clearly than ever.
It is obvious that no ordinary person was needed to free the church from
its cultural captivity and theological traditionalism, but a many-sided person with a different background, different views and concepts willing to
use different approaches, different methods, different means. Here lies the
significance of Michael Czechowski. He fits remarkably well Ellen White’s
description of God’s ideal workman, who “must labor to be many-sided
men; that is, to have a breadth of character, not to be one-idea men, stereotyped in one manner of working, getting into a groove, and unable to see
and sense that their words and their advocacy of truth must vary with the
class of people they are among, and the circumstances that they have to
meet” (White 1946:106).
God will have men who will venture anything and everything to save
souls. Those who will not move until they can see every step of the
way clearly before them will not be of advantage at this time to forward the truth of God. There must be workers now who will push
ahead in the dark as well as in the light, and who will hold up bravely
under discouragements and disappointed hopes, and yet work on
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with faith, with tears and patient hope, sowing beside all waters,
trusting the Lord to bring the increase. God calls for men of nerve, of
hope, of faith, and endurance, to work to the point. (White 1946:63)

Czechowski differed in many ways from his co-workers and fellow believers, in background, talents, interests, abilities, experience, education,
ideas, and spirituality. All this was readily recognized. But only too few
could appreciate it. The person, life, and work of Czechowski were evaluated in light of people’s own limited values and ideas. The church thereby
not only lost a precious gift which God so graciously had given his people
to equip them for their mission in the whole world (cf. Eph 4:11, 12; 1 Cor
12; Rom 12). It also lost precious opportunities to accomplish that work in
due time.
Unlike most of his fellow believers and co-workers, Czechowski was
not a frontiersman. “I am not acquainted with the business of farming,” he
once wrote to James and Ellen White (Good Samaritan 1860:12). He was not
a good businessman either, which later was given as the main reason why
the church was not willing to send him to Europe. J. N. Andrews wrote,
“We regarded Eld. C. as an upright man, and one that feared God. But we
did not think him a prudent manager, especially in financial matters. For
reason of this kind the S. D. A. held back as to his mission to Europe, and
also with respect to some of his plans for work in this country” (1873:29;
see also J. White 1870:22). But that kind of work was simply not his sphere
of life. He was too sensitive a person, very cultured, very refined, an idea
man. It is amazing that Czechowski persevered as long as he did in the
isolated areas of America’s northern frontier, where his cosmopolitan
interests found no response, his idealism no echo, his talents no appreciation, his intellect no challenge. In 1860 he moved, therefore, to New
York City, for which he was severely criticized. In a letter to the Whites,
Czechowski tried to explain his move.
I am not acquainted with the business of farming, and have no money
to furnish a team and farming utensils and hire the labor performed.
. . . I can find no employment in this vicinity for the support of my
family. My mission in Clinton County, N. Y., is finished for the present. And if I can do nothing more in the mission, of course the brethren are under no obligation to support me. You can see that if this
vicinity furnishes me no employment I cannot imitate Paul’s example.
Acts 20, 34, 35.
As the Lord has been so good to me in preserving me through war,
the cholera, and in a perilous voyage over the mighty deep, and in
showing me the glorious truths which are to prepare a people for the
coming of Jesus Christ, I desire to labor faithfully for him. I would not
waste an hour of precious time, and therefore desire to place myself in
a situation where I can labor effectually in his cause.
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After much deliberation and prayer, I have concluded that New
York City is the place where T can work most profitably for the Lord,
for the church and for my family. In that place I should have every
facility for learning the English language, and the privilege of communicating the truth to those 33 nations whose languages I can speak.
(Good Samaritan 1860:12)

James White expressed understanding, if not appreciation, for Czechowski’s
well-reasoned arguments. In a note to Czechowskí’s letter, which was published
in the Good Samaritan, he wrote:
In the above letter will be seen the spirit of consecration and submission to the will of God. Those who love the truth and love the Spirit
of Christ will still feel a deep interest in the success and prosperity of
Bro. C.
We are not prepared to judge of his proposed move to New York
(City); therefore cannot oppose it. We should be gratified to see Bro. C.
in a community where his talent, learning and ardent labors could be justly
estimated. The Canadian French in Northern New York can hardly do this.
As our dear brother goes to his new field of toil and trials, our
prayers shall go with him. And we hope that the prayers of the readers of this note will also go up to God for his blessing upon Bro. C.
and family. And while we may pray God to bless the poor missionary,
may our alms also be presented before the Lord in the treasury waiting for a judicious appropriation. (12, emphases added)

But nearly all other leaders in the church condemned Czechowski’s
moving to New York City. They accused him of selfishness, of imprudence, of wanting a larger field, of not having counseled with brethren of
experience, in spite of the fact that Czechowski’s talents, gifts, vision, and
missionary methods were effectively bearing fruit there. He organized
a church, restored love and union among members, rented a good chapel, conducted evangelistic meetings for French, Swedish, Italian, Polish,
German, and English-speaking populations, led people into union with
Christ and with his church, and laid the foundations for a fruitful city mission (Czechowski 1860:124, 125). At the end of his report from New York
City, Czechowski made the plea: “I trust that all the brethren and sisters
who are interested in the progress of present truth in the foreign nations,
will pray for us” (125).
But the church, rural in outlook and America-oriented, could not appreciate Czechowski’s cosmopolitan attitude and world vision. It frowned
upon this intellectual with his need for “a room for a library, . . . and
a small room where (he) could retire away somewhat from noise, and
study when it became necessary” (Czechowshi 1860:199). There was little
2020, vol. 15 no. 2
https://digitalcommons.andrews.edu/jams/vol15/iss2/4

10

24

Oosterwal: M. B. Czechowski’s Significance

understanding for his suggestion that “this part of the Lord’s vineyard
[New York City] differs from the West, and all other parts of the United
States, (Czechowski 1860:124) and therefore required a special approach.
Czechowski’s plans for work in New York City, aimed at reaching the
people of other nations and languages, devised to win the higher classes
and the educated, the leaders of commerce and industry, and focusing on
the particular situation in that cosmopolitan city, found no support. The
church was not ready for it. Czechowski was told that he was “reaching
too high to be of essential service in this cause. . . . Your being a learned
man does not benefit you much in this work. If you had acquired not half
the learning and you could speak English readily, you would be far more
useful in this work” (White MS C-3 1864, C-3a 1864). He was also advised
to “lean upon the judgment of those who have experience” (C-3a). Their
counsel to him was to leave New York City immediately and start working at the frontier in northern Vermont.
It testifies of the marvelous spirit of Czechowski that he “submitted
willingly to all the Lord’s providences and move according to the best
advice of the church” (Bourdeau 1861:29). No wonder Ellen White could
write to him: “Your zeal is good. You are ambitious to see the work moving forward. You are conscientious and perfectly honest before God. Your
spirit God loves” (White MS C-3 1864; C-3a 1864, emphasis mine).
The mission in New York City was abandoned, a step from which the
church until today has not yet recuperated. The opportunities passed;
New York City developed without a powerful presence of the people of
God. One of the great contributions of Czechowski has been that he clearly saw that the church’s mission is to “all the world,” and that one way to
accomplish that task is to win the cities for Christ, to establish churches
in these centers of commerce and industry, of the media, the arts, and the
sciences. But the anti-city mentality of a frontier church prevented God’s
people from seeing it then. The church today still needs a double portion
of Czechowsi’s vision and spirit.
Czechowski’s work at the frontier of northern Vermont and Canada
accomplished very little in spite of his self-sacrificing labor. In a letter to
James White, written in August of 1862, Czechowski writes:
I desire to express my gratitude to Brn. Austin, Bourdeau, and others,
for their kindness in removing me from New York to this place
. . . , and all the Christian sympathy and charity they have manifested
toward me and my family during last past year of our residence in the
midst of so many trials and discouragements. May God reward them.
I much regret that it has been in my power to accomplish but very
little among the Canadian people here, and that I have been of not
much, if any, use in this field of labor. But, as nothing is hid from the
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Lord, I can leave all in his hands. He knows it has been my great desire
to do his will. I love this last message of mercy, the faithful “watchman
unto the house of Israel, and the holy union of the church, and will
labor faith fully for the prosperity of Zion, as my circumstances will
permit. And I hope to profit by all corrections from above, and from
my kind brethren more experienced in this holy cause than myself.
Pray for me, dear brethren, that I may be found worthy, with my family to enter the happy, everlasting kingdom with you all through Jesus
Christ our dear Saviour. Yours in Christian love, M. B. Czechowski.
(1862:108)

The letter was written from Enosburgh Falls, Vermont. A short while
later Czechowski was at work in the state of New York, first in Middle
Grove, then in Williamsburg, from where he embarked for Europe four
months after his son Leon Oxo died from diphtheria (Loughborough
1864:84).
Even though Czechowski had willingly submitted himself to “the best
advice of the church,” it pained him that he had to abandon his work in
cosmopolitan New York, from where the mission of God would spread
to all nations, kindreds, tongues, and people. His lack of success on the
frontier strengthened him in his conviction that God wanted him to work
for the nations of Europe. One of Czechowski’s great contributions to SDA
mission is that though he followed the advice of his “more experienced
brethren,” he did not become disobedient to the will of God. For the editors of the Review and Herald later noted Czechowski’s concern for the nations of Europe: “We do not doubt that the Spirit of God was impressing
his mind” (Unknown 1869:181).
When the leaders of his own church continued to oppose him in following the Spirit of God, Czechowski appealed for help from a body of firstday Adventists. In light of the church’s self-understanding at the time, its
legalistic approach to mission, and its mentality, it is understandable that
the brethren therefore “supposed that he had given up the observance of
the seventh day (181, see also Andrews 1873:29). But, as A. V. Olsen wrote
later, “By voice and by pen, Czechowski proclaimed the truth about the
Sabbath and the second coming of Christ, and, as a result of his efforts,
several companies of believers were raised up” (1944:7).
What is the significance of this part of Czechowski’s work? The question has baffled “the brethren” ever since they became confronted with the
fact that the mission of God was advanced and his church established by
other agencies than their own organization. Does God use other agencies,
then, besides the Adventist Church, to fulfill his plan of evangelizing the
world? It is the significance of Czechowski’s labor that the Seventh-day
Adventist Church now officially affirms this (Neufeld 1966:266; Seventhday Adventist Church 1957:625, 626).
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Another contribution of Czechowski’s mission in Europe is that, once
the church became convinced that God’s hand had wrought it, the church
began to see its “backwardness” and “unfaithfulness” with regard to
God’s mission. And Czechowski’s labors became the starting point of a
whole new era in Adventist mission, during which the message spread
throughout the world. It speaks well of the brethren, who had first opposed the sending of Czechowski to Europe, that they openly declared:
We regard the circumstances of this case as a wonderful call to us from
the Providence of God to send the truth to Europe. We cannot refrain
from acknowledging our backwardness in this work. But it is in our
power to redeem the past, by discharging our duty for time to come.
(Unknown 1869:181)
And while we acknowledge the hand of God in this, we feel humbled
in view of the probabilities of the case, namely: that in consequence of
our fears to trust money with Bro. Czechowski, and our lack of care to
patiently counsel him as to its proper use, God used our most decided
opponents to carry forward the work.
And while we acknowledge the hand of God in this work, in which we
took no part, and feel that we have cause for humility on account of our past
unfaithfulness, let us see to it that we come fully up to present duty. Gladly
Mrs. W(hite) and self [James White] risk $100 in the effort to help the
cause in Europe. And when our people fully learn the facts in the case,
and also their duty, there will be hundreds of them pressing into the
enterprise with their hundreds, their fifties, their twenty-fives, and
their tens. (J. White 1870:22, emphasis mine)
At the Tenth Annual Council of the Seventh-day Adventists of December 29, 1871, it was Resolved, that we deem it duty to especially acknowledge the hand of God in planting the truth in Switzerland; and
that we feel very deep interest in the promotion of the work in that
country, and will, so far as the providence of God shall open our way,
do what lies in our power to assist in the spread of the truth in that
country and in other countries of Europe. (J. White 1872:20)

This is the beginning of a new era in SDA mission. But Czechowski’s
tremendous contributions to the cause of SDA mission do not end here.
His significance is further enhanced by the nature of his mission work
and the kind of churches he established. He lectured, visited the people in
their homes, shared in their sufferings and trials, offered them help and
encouragement, gave Bible studies, and mingled with the people socially.
Those who have heard him lecture indicated that they “were blessed . . . ,
and our hearers were very attentive, and manifest a disposition to walk
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in the light” (Bourdeau and Czechowski 1959:142). As soon as a number
of people had become interested in the message he brought, Czechowski
organized them into a small church.
His aim thereby was that these “few faithful, reliable children of God
. . . who give good evidence of being dead to the world, . . . with the blessing of God may as a light shine from these Alpine mountains, piercing the
thick darkness that surrounds us, to enlighten the surrounding nations”
(World’s Crises 1865:22).
The founding of churches was not a goal in itself, but a means to advance the mission of God. From the very start, therefore, Czechowski
inspired his new converts to become co-workers with him. That caused
the church to grow in Italy and was also the secret of Czechowski’s success in Switzerland. One thinks immediately of such great European pioneers of Adventist mission as Jean P. Geymet and Francois Besson in
Italy, the Vuilleumiers, J. D. Hanhardt and J. H. Guenon in Switzerland,
James H. Erzberger in Germany, and many unknown others who worked
with Czechowski in founding and building the SDA Church in Europe.
Czechowski’s style of mission work not only avoided thereby that the
newly won believers would become dependent on him for their faith or
the administration of the church; from the very start these new members
became missionaries in their own right, and each church a home base of
mission. The significance of this kind of mission work is that it facilitates
the development of a church in which the New Testament concept of the
priesthood of all the believers can come best to its full fruitage. The members of the church led out, or assisted, in the work of evangelism; in the
visitation of the believers; and in all aspects of church administration;
in colporteur work; in establishing a printing plant at Saint Blaise, near
Neuchatel, where tracts were printed both in French and in German; in
the publication of a weekly missionary journal, 1’Evangile Eternel, and in
giving Bible studies (Vuilleumier 1923:22).
It comes, therefore, as a great surprise to read J. N. Andrews’ report
concerning the believers in Switzerland, written less than a decade after
Czechowski had begun his work.
My anxiety for Switzerland is inexpressible. Here are between seventy
and one hundred good, sensible, kind, true-hearted Christian Sabbath
keepers. I think highly of these dear Christian friends, and yet the first
great want of the cause in Switzerland is the thorough conversion of
the Sabbath keepers. The real missionary spirit is certainly lacking.
They will give of their means, but I fear they have not yet learned
but in part to give themselves to God. It seems to me that they do not
understand what it is to be a living sacrifice themselves. In this important matter I cannot report the progress that I would. . . . Among these
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brethren are several persons who seem to me capable of becoming
public laborers in the cause. But each one now has the burden of his
own affairs upon his hands, and this is about all each can well attend
to, and they have not the zeal and interest in the cause of God which
would carry them very far beyond this. In the matter of publishing
a French paper no one is thoroughly competent to assist in the difficulties of the French language, and those most competent to help,
especially if they could take some time to improve themselves, do not
see how to devote much time to such work. It is in the highest degree
important to have a paper at the earliest day possible. . . .
As to means, I feel safe to pledge the brethren in Switzerland and
in Germany to do their whole duty. I have frankly said that in my
judgment those of this country (Switzer1and) are not fully possessed
of the true spirit of consecration and of sacrifice. (Andrews 1875:116)

How could a missionary-minded church change so suddenly? “The
people give of their means,” Andrews wrote, “but not of themselves.”
They are “true-hearted Christian Sabbath keepers,” but they do not devote much time to assist him in his work, he complains.
There is ample evidence to conclude that this situation was as much
a reflection of J. N. Andrews’ form of mission work as it was of the spirit
of the believers in Switzerland. It only highlights the significance of the
work of Czechowski. He succeeded where Andrews did not. Czechowski
inspired the converts to work for the cause of God and to take initiatives.
Andrews, in a way, antagonized the Swiss believers so that they refused
to lend him much assistance.
Though some of this may have been because of the different kind of
persons Andrews and Czechowski were, it seems that the root of the problem lies in these men’s different approaches to mission. Czechowski was
European and followed the European way. Andrews was an American
who applied American solutions to basically European problems.
Sometimes that worked all right; more often, it did not! Czechowski realized that for a church to be strong in mission, in faithfulness to the truth,
in its influence on its surroundings, it must be rooted in the soil in which it
is planted. Andrews, and most of the other American missionaries, failed
to see that. Neither did they realize how vast the gulf was between the
European mentality and that of the American frontier. In these early days
of SDA mission to Europe the question often arose: Why not conduct public evangelism in tents and hold campmeetings? (Whitney and Matteson
1886:116, 117).
The European believers counseled against it. But the American missionaries insisted, and did so nevertheless. Some of the believers suggested that in Europe more emphasis should be placed on home visitation and
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personal evangelism—the very strength of Czechowski’s work—rather
than on public evangelism with its danger of arousing a combative spirit.
But the American missionaries insisted that the work in Europe should
“be molded after the plans which had proved most efficient in older fields
(Whitney and Matteson 1886:111). When a few years later Ellen White
visited Europe, she whole-heartedly concurred with the European believers. In a series of practical addresses, given to the Swiss Conference and
the European Missionary Council, held at Basle in September of 1885, she
pointed out the mistakes that the missionaries had made by not using
the apostle Paul’s methods, who became a Jew to the Jews, a Greek to the
Greeks, and a Roman to the Romans (121, 122).
From the light that has been given me concerning the people in this
part of the country, and perhaps all through Europe, there is danger,
in presenting the truth, of arousing their combativeness. There is little
harmony between present truth and the doctrines of the church in
which many of the people have been born and brought up; and they
are so filled with prejudice, and so completely under the control of
their ministers, that in many cases they dare not even come to hear
the truth presented. The question then arises, How can these people
be reached? How can the great work of the third angel’s message
be accomplished? It must be largely accomplished by persevering,
individual effort; by visiting the people at their homes. (Whitney and
Matteson 1886:149, 150)

But the harm had been done, besides the many blessings, of course,
that had come from their work! Whether in church work or in public evangelism, in education or in the publishing work, Andrews (and the other
American missionaries) insisted on shaping the church in Europe after
what had been done in America (110, 111). To the plea of the European
believers and workers that SDA publications needed a more European
flavor in contents, in style of writing, in illustrations and pictures—in order to be effective, the American missionaries answered that a rewriting
of the tracts by Europeans would never reach the high standard of these
American tracts. For these “are the product of the best thought and most
thorough study of men who have been longest connected with this work.
. . . For this reason it will doubtless be the case that the work of preparing
the truth in foreign tongues will ever be quite largely one of translation
from the English” (26; see also 24-27, 117).
It was this attitude, this mentality that created J. N. Andrews’ particular problem with regard to the Swiss believers’ lack of enthusiasm in assisting him with his publishing work (27). As a result, however, European
believers not only “became prejudiced with all who came from America”
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(White 1887), but many of them ceased to give themselves wholeheartedly
to advance the work, and the mission suffered. Czechowski’s work has
shown us that mission is not accomplished by the mere transplantation
of truths and institutions from one (culture) area to another; mission is
the sowing of the Gospel seed by becoming one with the people to whom
the message is brought; the plantation of churches by having them rooted
in the particular soil where they are founded, and the development of
organizations and institutions in accordance with the nature and nurture
which that soil has to offer.
It is not the churches of Switzerland, established by Czechowski, or the
believers in Italy or Germany, for that matter, who therefore received Ellen
White’s stern rebuke and criticism. The believers in whom she felt conversion, dedication, and the missionary spirit were lacking had been won to
the truth in ways and by methods characteristic in the United States in
those years: with a strong emphasis on the unchangeable law of God, the
judgment , and the doctrinal exclusivism. In the United States this kind
of mission work gave rise to a strong legalism and clouded the believers’ understanding of the true meaning of the Gospel, so evident from the
events during and after the General Conference session in Minneapolis in
1888. The transplantation of these methods to Europe gave rise to the kind
of Sabbath keepers Ellen White found in (parts of) Scandinavia: people
without real conversion, leaving the impression with “unbelievers that
Sabbath keeping Adventists were a set of fanatics and extremists, and that
their particular faith rendered them unkind, uncourteous and really unchristian in character” (211).
Some were making the matter of dress of first importance, criticizing articles of dress worn by others, and standing ready to condemn
everyone who did not exactly meet their ideas. A few condemned pictures, urging that they are prohibited by the second commandment,
and that everything of this kind should be destroyed (211, 212).
The church at Christiana have not a twentieth part of the influence
they might have possessed, if they had rightly improved their opportunities and privileges. Their ideas are altogether too narrow. (215)

No wonder that Ellen White should write: “When the mission fields in
this new country were opened before me, I was shown that some things in
every branch of the mission needed a different mold” (211). And what that
different mold was she explained very clearly in her “Practical Addresses”
given over several days to the workers in Europe:
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As laborers for God, we need a more sacred nearness to him. (119)
If the love of Jesus is cherished in the heart, it will be seen in the labors; the will and the manners will be brought under the moulding
influence of the Holy Spirit. . . . The teacher of the people must be an
example to the flock of God in all meekness, patience, forbearance,
and love. (119)
It is to be regretted that many do not realize that the manner in which
Bible truth is presented has much to do with the impressions made
upon the minds, and with the Christian character afterward developed by those who receive the truth. Instead of imitating Christ in
his manner of labor, many are severe, critical, and dictatorial. They
repulse instead of winning souls, (121)
Preach the truth with the meekness of simplicity, remembering that it
is not your words but the word of God which is to cut its way to the
heart. There is danger, even in laboring among our churches, of leaving the great principles of truth and dwelling too much upon small,
unimportant matters that create a fault-finding spirit among brethren.
(122)
In beginning missionary work in new fields, a great mistake is often
made in not calling into exercise all the talents that might be employed
in the work. (121)
Do not, my ministering brethren, allow yourselves to be kept at home
to serve tables; and do not hover around the churches, preaching to
those who are already fully established in the faith. Teach the people
to have light in themselves, and not to depend upon the ministers.
They should have Christ as their helper, and should educate themselves to help one another, so that the minister can be free to enter
new fields. (139)
All through these countries there is precious talent that God will use;
and we must be wide awake to secure it. (147)
The work of saving souls is not to be done by the ministers alone. Everyone who has been converted will seek to bring others to a knowledge of truth. (148)

It is God’s plan that all who embrace the truth shall become missionaries. The great significance of the life and work of Michael B. Czechowski
is that he has set an example in faith and humility, obedience and dedication. He has given us a model of missionary vision and methodology,
missionary identification and missionary spirit. In light of what he has
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accomplished, and compared with the work established by some whom
the church had sent out officially, Czechowski’s mission appears as the
fulfillment of God’s plan for his church in Europe. Hopefully his life and
his work, his vision and his spirit will continue to guide in the final fulfillment of God’s mission on earth, to which he has called us.
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Gottried Oosterwal was a missionary to Papua New Guinea and
the Philippines, professor of World Mission at the Seventh-day
Adventist Theological Seminary, and founder of the Institute of
World Mission. Oosterwal inspired a whole generation of young
people to dedicate their lives to mission service.
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